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Equally, a community worker stated:

It is sad that with certain traditional leaders justice depends on who you
are.  Whether you are related to the royal kraal.79

Within the current legislative framework – as provided by the 2003 Act – these
concerns about traditional leaders can be dealt with.
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16 Mokopane, Moloto and Ramokgopa.
17 Debate on this particular issue has been going on for some time with the former president 

Nelson Mandela asserting on 18 April 1997: ‘But we dare say that consultation, transparency
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p 29.  

27 This battle for the soul of traditional leadership has been well documented.  For instance see 
Oomen, op cit and Nongonyana, op cit. 
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community.  Every morning when they came they found that their work had been destroyed.
I also do not know who did this but if they had come to me I would have informed the
community properly and the work would have run smoothly from the start.”

52 Discussion with the traditional council of Ramokgopa on 19 April 2004.
53 Although police officers are not political leaders many a traditional leader see them as 

accountable to and therefore following instructions for political leadership.
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what he had heard doing rounds in the community. This apparently pervasive perception was
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Antoinette Louw and Anton du Plessis (personal communication) rightly pointed out, this
view also pervades many other sections of society.

67 This is not to deny that the new dispensation also promotes harsh sentences and brought 
about tightening of bail legislation (as provided for by the Criminal Law Amendment Act 105
of 1997 and the Criminal Matters Amendment Act 68 of 1998, respectively).  It is rather to
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